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THE COUNCIL OF TRENT
Under Pope Paul lll, Bishop, servant of the servants of God, for a perpetual remembrance hereof

Bull Of The Convocation

Recognizing at the very beginning of our pontificate, which the divine providence of Almighty God, not for any merit of our own, but
by reason of its own great goodness, has committed to us, to what troubled times and to how many distressesin almost all affairs our
pastoral solicitude and vigilance were called, we desired indeed to remedy the evils that have long afflicted and well-night
overwhelmed the Christian commonwealth; but we also, as men compassed with infirmity,[1] felt our strength unequal to take upon
ourselves such a burden.

For while we realized that peace was necessary to free and preserve the commonwealth from the many dangers that threatened it, we
found all filled with hatreds and dissensions, and particularly those princes, to whom God has entrusted almost the entire direction of
affairs, at enmity with one another.

Whilst we deemed it necessary for the integrity of the Christian religion and for the confirmation within us of the hope of heavenly
things, that there be one fold and one shepherd[2] for the Lord's flock, the unity of the Christian name was well-nigh rent and torn
asunder by schisms, dissensions and heresies.

Whilst we desired the commonweslth to be safe and protected against the arms and insidious designs of the infidels, yet, because of
our transgressions and the guilt of us all, indeed, because of the wrath of God hanging over us by reason of our sins, Rhodes had been
lost, Hungary ravaged, war by land and seaintended and planned against Italy, and against Austriaand Illyria, since the Turk, our
godless and ruthless enemy, was never at rest and looked upon our mutual enmities and dissensions as his fitting opportunity to carry
out his designs with success.

Wherefore, having been called, as we have said, in so great atempest of heresies, discords and wars and in such restlessness of the
wavesto rule and pilot the bark of Peter, and not trusting sufficiently our own strength, we first of all cast our cares upon the Lord,[3]
that He might sustain us and provide our soul with firmness and strength, our understanding with prudence and wisdom.

Then, considering that our predecessors, endowed with admirable wisdom and sanctity, had often in the greatest dangers of the
Christian commonwealth had recourse to ecumenical councils and general assemblies of bishops as the best and most suitable remedy,
we also decided to hold agenera council.

When, on consulting the opinions of the princes whose consent in this matter we deemed particularly useful and expedient, we found
them at that time not averse to so holy awork, we, as our letters and records attest, summoned an ecumenical council and ageneral
assembly of those bishops and fathers, whose duty it is to attend, to be opened in the city of Mantua on the twenty-third of May in the
year 1537 of our Lord's incarnation and the third of our pontificate; entertaining almost the assured hope that when we should be
assembl ed there in the name of the Lord, He would, as He promised, be in our midst[4] and in His goodness and mercy dispel with
ease by the breath of His mouth all the storms and dangers of the times.

But, as the enemy of mankind always plots against pious enterprises, at the very outset, contrary to all our hopes and expectations, the
city of Mantua was refused us, unless we subscribed to certain conditions which were totally irreconcilable with the ordinances of our
predecessors, with the condition of the times, with our own dignity and liberty, and with that of the Apostolic See and the ecclesiastical
name, as we have made known in other |etters.

Wherefore we were obliged to find another place and to choose another city, and since a convenient and suitable one did not
immediately present itself, we were constrained to prorogue the celebration of the council to the following first day of November.

In the meantime, the Turk, our cruel and everlasting enemy, having attacked Italy with a powerful fleet, captured, sacked and ravaged
several cities on the shores of Apuliaand carried off as booty the inhabitants, while we, in the greatest fear and general danger, were
occupied in fortifying our shores and in furnishing assistance to the nearest neighboring localities.

At the same time, however, we did not neglect to consult and exhort the Christian princes to inform us what in their opinion would be
asuitable place to hold the council, and since their opinions were various and uncertain, and there seemed to be needless delay, we,
with the best intention and, we think, with prudence, chose Vicenza, a populous city, which by reason of the valor, esteem and power
of the Venetians, who conceded it to us, offered not only free access but also and especially afree and safe place of residence for all.

But since time had already far advanced and the choice of the new city had to be made known to al, the proximity of the first of
November precluding any announcement of this change, and winter moreover was near, we were again obliged to prorogue the council
to the following spring, that is, to the first of the next May.

This having been firmly settled and decreed, we considered, while preparing ourselves and everything else to hold and celebrate that
council successfully with the help of God, that it was a matter of prime importance both for the celebration of the council and for
Christendom, that the Christian princes be united in peace and concord, and so we did not fail to implore and beseech our most
beloved sonsin Christ, Charles, ever august Emperor of the Romans, and Francis, the most Christian King, the two chief props and
supports of the Christian name, to come together in a conference with us.

Both of them we very often urged by letters, nuncios and |egates a | atere selected from the number of our venerable brethren, to lay
aside their jealousies and animosities, to agree to an alliance and holy friendship, and to succor the tottering state of Christendom, for
the preservation of which especially did God give him power; and in case of neglect to do this and of failure to direct all their counsels
to the common welfare of Christendom, they would have to render to Him a strict and severe account.

Yielding at last to our petitions they repaired to Nice, whither we also, for the cause of God and of bringing about peace, undertook a
long and, to our advanced age, very fatiguing journey.

Neither did we neglect in the meantime, as the time set for the council, namely, the first of May, approached, to send to Vicenzathree
legates a latere, men of the greatest worth and esteem, chosen from the number of our brethren, the cardinals of the holy Roman
Church, to open the council, to receive the prelates coming from various parts, and to transact and attend to such matters as they
should deem necessary, till we ourselves on our return from our journey and mission of peace should be able to direct everything with
greater exactness.

In the meantime we applied ourselves with all the zeal, love and energy of our soul to that holy and most necessary work, the
establishment of peace among the princes.

God is our witness, in whose goodness we trusted when we exposed ourselves to the dangers of the journey and of life.

Our conscienceiswitness, and in this matter certainly cannot reproach us with having either neglected or not sought an opportunity to
effect areconciliation.

Witnesses are the princes themselves, whom we so often and so urgently implored through our nuncios, |etters, legates, admonitions,
exhortations and entreaties of every kind to lay aside their jealousies and form an alliance, that with united zeal and action they might
aid the Christian commonwealth, already reduced to the greatest immediate danger.

Witnesses, moreover, are those vigils and anxieties, those |abors and strenuous exertions of our soul by day and night, which we have
endured to such large measure in this matter and cause.

For all that, our counsels and |abors have not yet produced the desired results; for so it pleased the Lord our God, who, however, we
trust will yet look more favorably on our wishes.

We ourselves have not in this matter, so far as we could, omitted anything pertaining to the duty of our pastoral office.

If there be any who interpret our efforts for peace in any other sense, we are grieved indeed, but in our grief we nevertheless give
thanks to Almighty God who, as an example and alesson of patience to us, willed that His own Apostles should be accounted worthy
to suffer reproach for the name of Jesus who is our peace.[5]

However, though by reason of our sins atrue and lasting peace between the two princes could not be effected in our meeting and
conference at Niece, nevertheless, atruce of ten years was agreed upon; and hoping that as a result of this the holy council might be
celebrated more beneficially and thus by its authority peace be permanently established, we urged the princes to come to the council
themselves and to bring with them the prelates who had accompanied them and to summon those absent.

On both these points, however, they excused themselves on the grounds that it was necessary for them to return to their kingdoms and
that the prelates who had accompanied them, being wearied and exhausted by the journey and its expenses, must recover and recruit
themselves, and they besought us to decree yet another prorogation of the time for the opening of the council.

While we were rather unwilling to yield in this, we received in the meantime letters from our legates at Vicenza, announcing that
though the day for the opening of the council had arrived, indeed had long since passed, hardly more than one or two prelates had
repaired to Vicenzafrom foreign nations.

Since we saw on receipt of thisinformation that the council could under no circumstances be held at this time, we yielded to the
princes and put off the time for the opening of the council till the following Easter, the feast of the resurrection of the Lord.

The decretal letters concerning this our ordinance and prorogation were given and published at Genoa on the twenty-eighth of Junein
the year of the incarnation of our Lord 1538.

This delay we granted the more readily because each of the princes promised to send ambassadors to us at Rome, that those things
which remained for the perfect establishment of peace and which on account of the brevity of time could not be accomplished at Nice,
might be considered and negotiated more conveniently in our presence at Rome.

And for this reason also both requested that the peace negotiations might precede the celebration of the council, for with peace
established the council would be much more beneficial and salutary to the Christian commonweal th.

It was this hope for peace that moved us alwaysto yield to the wishes of the princes, a hope that was greatly strengthened by the kind
and friendly conference between those two princes after our departure from Nice, the news of which, giving usthe greatest joy,
confirmed usin the good hope, so that we believed God had at last listened to our prayers and received our earnest wishes for peace.

This conclusion of peace, therefore, we earnestly desired and urged, and since it was the opinion not only of the two aforesaid princes
but also of our most dear son in Christ, Ferdinand, King of the Romans, that the work of the council ought not to be undertaken till
peace had been established, and all urged us by letters and through their spokesmen to decide on afurther prorogation of the time,
particularly insistent being the most illustrious Emperor, who declared that he had promised those who dissent from Catholic unity that
he would consider the matter with us on their behalf to the end that some plan of agreement might be arranged, which could not be
done satisfactorily before his return to Germany, and guided throughout by the same hope of peace and the wishes of such powerful
princes, and above all, seeing that even on the said feast of the resurrection no other prelates had assembled at Vicenza, we, now
avoiding the word prorogation, which has been so often repeated in vain, preferred to suspend the celebration of the general council
during our own good pleasure and that of the Apostolic See.

This we therefore did and dispatched |etters concerning this suspension to each of the aforesaid princes on the tenth day of June, 1539,
as may be clearly seen therein.

This suspension having been made by force of circumstances, we looked forward to that more favorable time and to some conclusion
of peace that would later bring dignity and numbers to the council as well as a more immediate safety to the Christian commonwealth.

But the affairs of Christendom meanwhile became worse day by day. The Hungarians on the death of their king called in the Turks;
King Ferdinand declared war against them; a portion of Belgium was incited to revolt against the Emperor, who, to crush that
rebellion, traversed France into Belgium on the most friendly and peaceful terms with the most Christian King and with a great
manifestation of mutual good will toward each other.

Thence he returned to Germany where he began to hold diets of the princes and cities of Germany with a view to discuss that
agreement of which he had spoken to us.

But as the hope for peace was already on the wane and that method of providing and establishing unity by means of diets seemed
rather adapted to produce greater discord, we were led to return to our former remedy of ageneral council, and through our legates,
cardinals of the holy Roman Church, proposed this to the Emperor himself, which we also did later and especially in the Diet of
Ratisbon, at which our beloved son, Gasparo Contarini, Cardinal of St. Praxedes, acted as our legate with great learning and integrity.

For since, as we had previously feared, we might be petitioned by a decision of the diet to declare that certain articles maintained by
the dissenters from the Church be tolerated til they be examined and decided upon by an ecumenical council, and since neither
Christian and Catholic truth, nor our own dignity nor that of the Apostolic See would permit usto yield in this, we chose rather to
command that it be proposed openly that a council be held as soon as possible.

Neither did we ever have any other intention and wish than that an ecumenical and general council should be convened at the earliest
opportunity.

For we hoped that thereby peace might be restored to the Christian people and integrity to the will and favor of the Christian princes.

However, while looking forward to this will, while watching for the hidden time, the time of thy good pleasure, O Lord, we were at
last forced to conclude that al timeis pleasing to God when there is a question of deliberation on holy things and on such as pertain to
Christian piety.

Wherefore, beholding with the bitterest grief of our soul that the affairs of Christendom were daily becoming worse, Hungary
oppressed by the Turks, Germany endangered, and all other states overwhelmed with apprehension and grief, we resolved to wait no
longer for the consent of any prince, but to look solely to the will of the Almighty God and to the good of the Christian commonwealth.

Wherefore, since the city of Vicenzawas no longer at our disposal, and we desired in our choice of anew place for holding the council
to have in mind both the common welfare of Christians and the conveniences of the German nation, and seeing that among the various
places proposed these desired the city of Trent, we, though of opinion that everything could be transacted more conveniently in
Cisalpine Italy, nevertheless yielded with paternal charity to their desires.

Accordingly, we have chosen the city of Trent as that in which the ecumenical council isto be held on the following first day of
November, selecting that place as a convenient one in which the bishops and prelates from Germany and from the nations bordering on
Germany can assemble very easily and those from France, Spain and other more remote provinces without difficulty.

In fixing the day for the council, we considered that there should be time both for the publication of this our decree throughout the
Christian nations and to make it possible for all the prelatesto arrive.

Our reason for not announcing the change of place of the council one year in advance, as has been prescribed by certain constitutions,
[7] was this, that we were not willing that the hope of applying some remedy to the Christian commonwealth, afflicted asit iswith so
many disasters and calamities, should be delayed any longer, though we know the times and recognize the difficulties, and we
understand that what may be looked for from our counselsis a matter of uncertainty.

But sinceit iswritten:

Commit thy way to the Lord, and trust in him, and he will do it,[8] we have resolved to trust in the clemency and mercy of God rather
than distrust our own weakness, for in undertaking good works it often happens that where human counsels fail the divine power
succeeds.

Wherefore, relying on the authority of Almighty God, Father, Son, and Holy Ghost, and on that of His blessed A postles Peter and
Paul, which we also exercise on earth, and supported a so by the advice and assent of our venerable brethren, the cardinals of the holy
Roman Church, having removed and annulled the aforesaid suspension, which by the present we remove and annul, we announce,
proclaim, convoke, ordain and decree a holy ecumenical and general council to be opened on the first day of November of the present
year 1542 from the incarnation of the Lord in the city of Trent, for al nations a commaodious, free and convenient place, to be there
begun and prosecuted and with the help of God concluded and completed to His glory and praise and the welfare of the whole
Christian people; and we summon, exhort and admonish, in whatever country they may be, all our venerable brethren, the patriarchs,
archbishops, bishops, and our beloved sons, the abbots, as well as all others who by law or privilege have the right to sit in general
councils and express their sentiments therein, enjoining and strictly commanding them by virtue of their oath to us and to this Holy
See, and in virtue of holy obedience and under other penalties that by law or custom are usually imposed and proposed in the
celebration of councils against absentees, that they attend and be present personally at this holy council, unless they should perchance
be hindered by ajust impediment, of which, however, they shall be obliged to give proof, in which case they must be represented by
their lawful procurators and del egates.

Also the aforesaid Emperor and the most Christian King, as well as the other kings, dukes and princes, whose presence, if ever, would
certainly at thistime be very salutary to the most holy faith of Christ and of all Christians, we beg and beseech by the bowels of the
mercy of God and of our Lord Jesus Christ, the truth of whose faith and whose religion are now so violently assailed both from within
and without, that if they wish the Christian commonwealth to be safe, if they feel themselves bound and under obligation to the Lord
for His great favors toward them, they will not abandon His cause and interests but will come personally to the celebration of the holy
council, where their piety and virtue would be greatly conducive to the common good, to their own and the welfare of others, temporal
aswell as spiritual.

But if, which we do not wish, they themselves cannot appear, let them at |least send distinguished men entrusted with authority, each of
whom may represent in the council with prudence and dignity the person of his prince.

But above all, and thisis for them an easy matter, let them seeto it that the bishops and prelates of their respective kingdoms and
provinces proceed to the council without tergiversation and delay, afavor that God himself and we can in justice claim particularly
from the prelates and princes of Germany; for sinceit is chiefly on their account and at their wishes that the council has been
summoned, and in the very city that they desired, let them not regard it burdensome to celebrate and adorn it with their presence, so
that, God going before usin our deliberations and holding before our minds the light of His wisdom and truth, we may in the holy
ecumenical council, in a better and easier manner consider, and with the charity of all concurring to one end, ponder, discuss, execute
and bring speedily and happily to the desired result whatever things pertain to the purity and truth of the Christian religion, to the
restoration of what is good and the correction of bad morals, to the peace, unity and harmony of Christians among themselves, of the
princes aswell as of the people, and whatever is necessary to repul se those attacks of barbarians and infidels whereby they seek the
overthrow of all Christendom.

And that this our letter and its contents may come to the knowledge of al whom it concerns, and that no one may plead ignorance as
an excuse, particularly since there may not perchance be free access to all to whom it ought to be especially communicated, we wish
and command that it be read publicly and in aloud voice by the messengers of our court or by some public notariesin the Vatican
Basilica of the Prince of the Apostles and in the Lateran Church, at atime when the people are accustomed to assemble there to hear
divine services; and after having been read, let it be affixed to the doors of the said churches, aso to the gates of the Apostolic
Chancery and to the usual place in the Campo di Fiore, where it shall hang openly for some time for the perusal and cognizance of all;
and when removed thence, copies of it shall still remain affixed in the same places.

For by being thus read, published and affixed, we wish that each and all whom our aforesaid |etter concerns be, after theinterval of
two months from the day of being published and afixed, so bound and obligated asiif it had been read and published in their presence.

We command and decree also that an unshaken and firm faith be given to transcripts thereof, written or subscribed by the hand of a
notary public and authenticated by the seal of some person constituted in ecclesiastical dignity.

Therefore, let no one infringe this our letter of summons, announcement, convocation, statute, decree, command, precept and
supplication, or with foolhardy boldness oppose it.

But if anyone shall presume to attempt this, let him know that he will incur the indignation of Almighty God and of His blessed
Apostles Peter and Paul.

Given at Rome at Saint Peter'sin the year 1542 of the Lord's incarnation on the twenty-second of May, in the eighty year of our
pontificate.

Blosius.

Hier. Dand.

Notes
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THE COUNCIL OF CONSTANTINOPLE

Session | — 381
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A letter of the bishops gathered in Constantinople
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Notes

Introduction

In the year 380 the emperors Gratian and Theodosius | decided to convoke this council to counter the Arians, and also to judge the
case of Maximus the Cynic, bishop of Constantinople. The council met in May of the following year. One hundred and fifty bishops
took part, al of them eastern Orthodox, since the Pneumatomachi party had left at the start.

After Maximus had been condemned, Meletius, bishop of Antioch, appointed Gregory of Nazianzus as the lawful bishop of
Constantinople and at first presided over the council. Then on Meletius' sudden death, Gregory took charge of the council up to the
arrival of Acholius, who was to table Pope Damasus demands: namely, that Maximus should be expelled as an interloper, and that the
trandlation of bishops should be avoided. But when Timothy, bishop of Alexandria, arrived he declared Gregory's appointment invalid.
Gregory resigned the episcopacy and Nectarius, after baptism and consecration, was installed as bishop and presided over the council
until its closure.

No copy of the council's doctrinal decisions, entitled tomos kai anathemati smos engraphos (record of the tome and anathemas), has
survived. So what is presented here is the synodical letter of the synod of Constantinople held in 382, which expounded these doctrinal
decisions, as the fathers witness, in summary form: namely, along the lines defined by the council of Nicaea, the consubstantiality and
co-eternity of the three divine persons against the Sabellians, Anomoeans, Arians and Pneumatomachi, who thought that the divinity
was divided into several natures; and the enanthropesis (taking of humanity) of the Word, against those who supposed that the Word
had in no way taken a human soul. All these matters were in close agreement with the tome that Pope Damasus and a Roman council,
held probably in 378, had sent to the East.

Scholars find difficulties with the creed attributed to the council of Constantinople. Some say that the council composed a new creed.
But no mention is made of this creed by ancient witnesses until the council of Chalcedon; and the council of Constantinople was said
simply to have endorsed the faith of Nicaea, with afew additions on the holy Spirit to refute the Pneumatomachian heresy. Moreover,
if the latter tradition is accepted, an explanation must be given of why the first two articles of the so-called Constantinopolitan creed
differ considerably from the Nicene creed.

It was J. Lebon, followed by J. N. D. Kelly and A. M. Ritter, who worked at the solution of this problem. Lebon said that the Nicene
creed, especially since it was adapted to use at baptism, had taken on a number of forms. It was one of these which was endorsed at the
council of Constantinople and developed by additions concerning the holy Spirit. All the forms, altered to some extent or other, were
described by a common title as "the Nicene faith". Then the council of Chalcedon mentioned the council of Constantinople as the
immediate source of one of them, marked it out by a special name "the faith of the 150 fathers', which from that time onwards became
itswidely known title, and quoted it alongside the original simple form of the Nicene creed. The Greek text of the Constantinopolitan
creed, which is printed below, is taken from the acts of the council of Chal cedon.

The council of Constantinople enacted four disciplinary canons: against the Arian heresy and its sects (can. 1), on limiting the power
of bishops within fixed boundaries (can. 2), on ranking the see of Constantinople second to Rome in honour and dignity (can. 3), on
the condemnation of Maximus and his followers (can. 4). Canons 2-4 were intended to put a stop to aggrandisement on the part of the
see of Alexandria. The two following canons, 5 and 6, were framed at the synod which met in Constantinoplein 382. The 7th canon is
an extract from aletter which the church of Constantinople sent to Martyrius of Antioch.

The council ended on 9 July 381, and on 30 July of the same year, at the request of the council fathers, the emperor Theodosius ratified
its decrees by edict .

Already from 382 onwards, in the synodical letter of the synod which met at Constantinople, the council of Constantinople was given
the title of "ecumenical”. The word denotes a general and plenary council. But the council of Constantinople was criticised and
censured by Gregory of Nazianzus. In subsequent yearsit was hardly ever mentioned. In the end it achieved its special status when the
council of Chalcedon, at its second session and in its definition of the faith, linked the form of the creed read out at Constantinople
with the Nicene form, as being a completely reliable witness of the authentic faith. The fathers of Chalcedon acknowledged the
authority of the canons — at least as far as the eastern church was concerned — at their sixteenth session. The council's dogmatic
authority in the western church was made clear by words of Pope Gregory I: "I confess that | accept and venerate the four councils
(Nicaea, Constantinople, Ephesus and Chalcedon) in the same way as | do the four books of the holy Gospel...."

The bishop of Rome's approval was not extended to the canons, because they were never brought "to the knowledge of the apostolic
see". Dionysius Exiguus knew only of the first four — the ones to be found in the western collections. Pope Nicholas | wrote of the
sixth canon to Emperor Michael 111: "It is not found among us, but is said to be in force among you".

The English trandlation is from the Greek text, which is the more authoritative version.

The Exposition Of The 150 Fathers

We believe in one God the Father all-powerful, maker of heaven and of earth, and of all things both seen and unseen. And in one Lord
Jesus Christ, the only-begotten Son of God, begotten from the Father before all the ages, light from light, true God from true God,
begotten not made, consubstantial with the Father, through whom all things came to be; for us humans and for our salvation he came
down from the heavens and became incarnate from the holy Spirit and the virgin Mary, became human and was crucified on our behalf
under Pontius Pilate; he suffered and was buried and rose up on the third day in accordance with the scriptures; and he went up into the
heavens and is seated at the Father's right hand; he is coming again with glory to judge the living and the dead; his kingdom will have
no end. And in the Spirit, the holy, the lordly and life-giving one, proceeding forth from the Father, co-worshipped and co-glorified
with Father and Son, the one who spoke through the prophets; in one, holy, catholic and apostolic church. We confess one baptism for
the forgiving of sins. We look forward to a resurrection of the dead and life in the age to come. Amen.

A Letter Of The Bishops Gathered In Constantinople [1]

To the most honoured lords and most reverend brethren and fellow-ministers, Damasus, Ambrose, Britton, Valerian, Acholius,
Anemius, Basil, and the rest of the holy bishops who met in the great city of Rome: the sacred synod of orthodox bishops who met in
the great city of Constantinople sends greetings in the Lord.

It may well be unnecessary to instruct your reverence by describing the many sufferings that have been brought upon us under Arian
domination, asif you did not know already. Nor do we imagine that your piety considers our affairs so trivia that you need to learn
what you must be suffering along with us. Nor were the storms which beset us such as to escape your notice on grounds of
insignificance. The period of persecution is still recent and ensures that the memory remains fresh not only among those who have
suffered but also among those who have through love made the lot of those who suffered their own. It was barely yesterday or the day
before that some were freed from the bonds of exile and returned to their own churches through a thousand tribulations. The remains
of otherswho died in exile were brought back. Even after their return from exile some experienced aferment of hatred from the
heretics and underwent a more cruel fatein their own land than they did abroad, by being stoned to death by them in the manner of the
blessed Stephen. Others were torn to shreds by various tortures and still carry around on their bodies the marks of Christ's wounds and
bruises. Who could number the financia penalties, the fines imposed on cities, the confiscations of individual property, the plots, the
outrages, the imprisonments? Indeed all our afflictions increased beyond number: perhaps because we were paying the just penalty for
our sins; perhaps also because aloving God was disciplining us by means of the great number of our sufferings.

So thanks be to God for this. He has instructed his own servants through the weight of their afflictions, and in accordance with his
numerous mercies he has brought us back again to a place of refreshment The restoration of the churches demanded prolonged
attention, much time and hard work from us if the body of the church which had been weak for so long was to be cured completely by
gradual treatment and brought back to its original soundnessin religion. We may seem on the whole to be free from violent
persecutions and to be at the moment recovering the churches which have long been in the grip of the heretics. But in fact we are
oppressed by wolves who even after expulsion from the fold go on ravaging the flocks up and down dale, making so bold as to hold
rival assemblies, activating popular uprisings and stopping at nothing which might harm the churches. Aswe have said, this made us
take alonger time over our affairs.

But now you have shown your brotherly love for us by convoking a synod in Rome, in accordance with God's will, and inviting us to
it, by means of aletter from your most God-beloved emperor, asif we were limbs of your very own, so that whereas in the past we
were condemned to suffer alone, you should not now reign in isolation from us, given the complete agreement of the emperorsin
matters of religion. Rather, according to the word of the apostle, we should reign along with you'. So it was our intention that if it were
possible we should all leave our churches together and indulge our desires rather than attend to their needs. But who will give us wings
as of adove, so we shall fly and come to rest with you? This course would leave the churches entirely exposed, just asthey are
beginning their renewal; and it is completely out of the question for the majority. As a consegquence of last year's | etter sent by your
reverence after the synod of Aquileiato our most God-beloved emperor Theodosius, we came together in Constantinople. We were
equipped only for this stay in Constantinople and the bishops who remained in the provinces gave their agreement to this synod aone.
We foresaw no need for alonger absence, nor did we hear of it in advance at al, before we gathered in Constantinople. On top of this
the tightness of the schedule proposed allowed no opportunity to prepare for alonger absence, nor to brief all the bishopsin the
provinces who are in communion with us and to get their agreement. Since these considerations, and many more besides, prevented
most of us from coming, we have done the next best thing both to set matters straight and to make your love for us appreciated: we
have managed to convince our most venerable and reverend brethren and fellow-ministers, Bishops Cyriacus, Eusebius and Priscian to
be willing to undertake the wearisome journey to you. Through them we wish to show that our intentions are peaceful and have unity
astheir goal. We aso want to make clear that what we are zealously seeking is sound faith.

What we have undergone — persecutions, afflictions, imperial threats, cruelty from officials, and whatever other trial at the hands of
heretics — we have put up with for the sake of the gospel faith established by the 318 fathers at Nicaeain Bithynia. Y ou, we and al
who are not bent on subverting the word of the true faith should give this creed our approval. It isthe most ancient and is consistent
with our baptism. It tells us how to believe in the name of the Father and of the Son and of the holy Spirit: believing also, of course,
that the Father, the Son and the holy Spirit have a single Godhead and power and substance, a dignity deserving the same honour and a
co-eternal sovereignty, in three most perfect hypostases, or three perfect persons. So thereis no place for Sabellius's diseased theory in
which the hypostases are confused and thus their proper characteristics destroyed. Nor may the blasphemy of Eunomians and Arians
and Pneumatomachi prevail, with its division of substance or of nature or of Godhead, and its introduction of some nature which was
produced subsequently, or was created, or was of a different substance, into the uncreated and consubstantial and co-eternal Trinity.
And we preserve undistorted the accounts of the Lord's taking of humanity, accepting as we do that the economy of his flesh was not
soulless nor mindless nor imperfect. To sum up, we know that he was before the ages fully God the Word, and that in the last days he
became fully man for the sake of our salvation.

So much, in summary, for the faith which is openly preached by us. Y ou can take even more heart concerning these matters if you
think fit to consult the tome that was issued in Antioch by the synod which met there as well as the one issued last year in
Constantinople by the ecumenical synod. In these documents we confessed the faith in broader terms and we have issued a written
condemnation of the heresies which have recently erupted.

With regard to particular forms of administration in the churches, ancient custom, as you know, has been in force, along with the
regulation of the saintly fathers at Nicaea, that in each province those of the province, and with them-should the former so desire —
their neighbours, should conduct ordinations as heed might arise. Accordingly, as you are aware, the rest of the churches are
administered, and the priests [= bishops] of the most prominent churches have been appointed, by us. Hence at the ecumenical council
by common agreement and in the presence of the most God-beloved emperor Theodosius and all the clergy, and with the approval of
the whole city, we have ordained the most venerable and God-bel oved Nectarius as bishop of the church newly set up, as one might
say, in Constantinople — a church which by God's mercy we just recently snatched from the blasphemy of the heretics as from the
lion'sjaws. Over the most ancient and truly apostolic church at Antioch in Syria, where first the precious name of "Christians' came
into use, the provincia bishops and those of the diocese of the East came together and canonically ordained the most venerable and
God-beloved Flavian as bishop with the consent of the whole church, as though it would give the man due honour with a single voice.
The synod as awhole also accepted that this ordination was legal. We wish to inform you that the most venerable and God-beloved
Cyril is bishop of the church in Jerusalem, the mother of all the churches. He was canonically ordained some time ago by those of the
province and at various times he has valiantly combated the Arians.

We exhort your reverence to join usin rejoicing at what we have legally and canonically enacted. Let spiritual love link us together,
and let the fear of the Lord suppress all human prejudice and put the building up of the churches before individual attachment or
favour. In thisway, with the account of the faith agreed between us and with Christian love established among us, we shall cease to
declare what was condemned by the apostles, "I belong to Paul, | to Apollo, | to Cephas'; but we shall all be seen to belong to Christ,
who has not been divided up among us; and with God's good favour, we shall keep the body of the church undivided, and shall come
before the judgment-seat of the Lord with confidence.

Canons

The profession of faith of the holy fathers who gathered in Nicaea in Bithyniais not to be abrogated, but it isto remain in force. Every
heresy isto be anathematised and in particular that of the Eunomians or Anomoeans, that of the Arians or Eudoxians, that of the Semi-
Arians or Pneumatomachi, that of the Sabellians that of the Marcellians, that of the Photinians and that of the Apollinarians.

Diocesan bishops are not to intrude in churches beyond their own boundaries nor are they to confuse the churches: but in accordance
with the canons, the bishop of Alexandriaisto administer affairsin Egypt only; the bishops of the East are to manage the East alone
(whilst safeguarding the privileges granted to the church of the Antiochenesin the Nicene canons); and the bishops of the Asian
diocese are to manage only Asian affairs; and those in Pontus only the affairs of Pontus; and those in Thrace only Thracian affairs.
Unlessinvited bishops are not to go outside their diocese to perform an ordination or any other ecclesiastical business. If the letter of
the canon about dioceses is kept, it is clear that the provincial synod will manage affairsin each province, as was decreed at Nicaea.
But the churches of God among barbarian peoples must be administered in accordance with the custom in force at the time of the
fathers.

Because it is new Rome, the bishop of Constantinople isto enjoy the privileges of honour after the bishop of Rome.

Regarding Maximus the Cynic and the disorder which surrounded him in Constantinople: he never became, nor is he, a bishop; nor are
those ordained by him clerics of any rank whatsoever. Everything that was done both to him and by himisto be held invalid.

Regarding the Tome [2] of the Westerns: we have also recognised those in Antioch who confess a single Godhead of Father and Son
and holy Spirit.

There are many who are bent on confusing and overturning the good order of the church and so fabricate, out of hatred and awish to
dander, certain accusations against orthodox bishopsin charge of churches. Their intention is none other than to blacken priests
reputations and to stir up trouble among peace-loving laity. For this reason the sacred synod of bishops assembled at Constantinople
has decided not to admit accusers without prior examination, and not to allow everyone to bring accusations against church
administrators — but without excluding everyone. So if someone brings a private (that is a personal) complaint against the bishop on
the grounds that he has been defrauded or in some other way unjustly dealt with by him, in the case of this kind of accusation neither
the character nor the religion of the accuser will be subject to examination. It iswholly essential both that the bishop should have a
clear conscience and that the one who alleges that he has been wronged, whatever hisreligion may be, should get justice.

But if the charge brought against the bishop is of an ecclesiastical kind, then the characters of those making it should be examined, in
the first place to stop heretics bringing charges against orthodox bishops in matters of an ecclesiastical kind. (We define "heretics' as
those who have been previously banned from the church and also those later anathematised by ourselves: and in addition those who
claim to confess afaith that is sound, but who have seceded and hold assembliesin rivalry with the bishops who are in communion
with us.) In the second place, persons previously condemned and expelled from the church for whatever reason, or those
excommunicated either from the clerical or lay rank, are not to be permitted to accuse a bishop until they have first purged their own
crime. Similarly, those who are already accused are not permitted to accuse a bishop or other clerics until they have proved their own
innocence of the crimes with which they are charged. But if persons who are neither heretics nor excommunicates, nor such as have
been previously condemned or accused of some transgression or other, claim that they have some ecclesiastical charge to make against
the bishop, the sacred synod commands that such persons should first lay the accusations before al the bishops of the p